








Marcos and the |nfe||iqenfsia

Academics, especially economists, political-scientists, and
international relations scholars have all devoted much attention to
events in Chiapas over the last seven years. Admittedly, botanists,
archaeologists, and social-anthropologists had all been researching
Chiapas for decades, while economists had been becoming
increasingly interested in Mexico in general ever since talks had
been initiated concerning Mexican participation in NAFTA. The
economists, however, had tended to concentrate on Northern Mexico,
on places like Tijuana, and on issues such as illegal immigration
into America and wages/conditions in the maquiladores which line
the border. The spotlight then, was already falling on Mexico from
the early 1990s onwards, the Zapatista uprising merely caused
the beam to settle, and then intensify squarely on Chiapas. After
{** January 1994, academic interest in Mexico widened,
encompassing the little-known state of Chiapas, books and articles
covering such diverse topics as contemporary Mexican society,®
the NAFTA agreement and Neo-Liberal economics,” human rights,™
guerrilla movements and military tactics,” gender and ethnicity
issues in Latin America, and globalisation,*? all began to devote
space to discussion of Chiapas, the Zapatistas and Subcommander
Marcos.

Marcos, however, was not content with merely being the passive
subject of academic discussion. Instead, he elected to enter into
dialogue with various Left wing and liberal scholars. We have already
noted Marcos’ meeting with the French intellectual, Regis Debray,
who had visited Che Guevara while the latter was on his Bolivian
campaign and who therefore was himself no stranger to
accompanying charismatic revolutionaries into the jungle. Similarly,
while Che met and openly discussed politics with Jean-Paul Sartre
and Simone De Beauvoir, Marcos courted the leading intellectual
social-commentators of the day. He sent communiqués to John
Berger, Eduardo Galeano, and the historian and anthropologist Eric
Jauffret. Thus, Octavio Paz, Mexico’s Nobel laureate and a highly
conservative statesman, recognised Marcos’s ‘imaginative and lively
prose’ which had ‘easily won the war of opinions’; Carlos Fuentes
corresponded with him and even went so far as to say of Marcos, ‘to
you... is owed the reactivation of the tradition of sending letters'”;
Nobel literature prize-winner, Jose Saramago, expressed his
admiration for Marcos; and Adolfo Gilly included an interview with
Marcos in his Discusion sobre la Historia (Mexico City, 1995).




et

e




416 A PEOPLE’S HISTORY OF THE UNITED STATES

The Fascist nations were notorious in their insistence that the
woman’s place was in the home. Yet, the war against Fascism, although it
utilized women in defense industries where they were desperately
needed, took no special steps to change the subordinarte role of women.
The War Manpower Commission, despite the large numbers of women
in war work, kept women off its policymaking bodies. A report of the
Women’s Bureau of the Department of Labor, by its director, Mary
Anderson, said the War Manpower Commission had “doubts and
uneasiness” about “what was then regarded as a developing attitude of
militancy or a crusading spirit on the part of women leaders. . . .” j

In one of its policies, the United States came close to direct duplica-
tion of Fascism. This was in its treatment of the Japanese-Americans liv-
ing on the West Coast. After the Pearl Harbor attack, anti-Japanese hys-
teria spread in the government. One Congressman said: “I'm for
catching every Japanese in America, Alaska and Hawaii now and putting
them in concentration camps. . . . Damn them! Let’s get rid of them!”

Franklin D. Roosevelt did not share this frenzy, but he calmly signed
Executive Order 9066, in February 1942, giving the army the power,
without warrants or indictments or hearings, to arrest every Japanese-
American on the West Coast—110,000 men, women, and children—to
take them from their homes, transport them to camps far into the inte-
rior, and keep them there under prison conditions. Three-fourths of
these were Nisei—children born in the United States of Japanese par-
ents and therefore American citizens. The other fourth—the Issei, born
in Japan—were barred by law from becoming citizens. In 1944 the
Supreme Court upheld the forced evacuation on the grounds of military
necessity. The Japanese remained in those camps for over three years.

Michi Weglyn was a young girl when her family experienced evacua-
tion and detention. She tells ( Years of Infamy) of bungling in the evacua-
tion, of misery, confusion, anger, but also of Japanese-American dignity
and fighting back. There were strikes, petitions, mass meetings, refusal
to sign loyalty oaths, riots against the camp authorities. The Japanese
resisted to the end.

Not until after the war did the story of the Japanese-Americans
begin to be known to the general public. The month the war ended in
Asia, September 1945, an article appeared in Harper’s Magazine by Yale
Law Professor Eugene V. Rostow, calling the Japanese evacuation “our
worst wartime mistake.” Was it a “mistake”—or was it an action to be
expected from a nation with a long history of racism and which was
fighting a war, not to end racism, but to retain the fundamental elements
of the American system?
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CONNECTIONS OF THE FREUDIAN FIELD TO PHILOSOPHY AND POPULAR CULTURE

New Orleans before the Civil War, the African-American, the black
servant, was not perceived as a person, so that, for example, the white
couple — the prostitute and her client — were not at all disturbed when
the servant entered the room to deliver drinks. They simply went on
doing their job, with copulation and so on, since the servant’s gaze did
not count as the gaze of another person. And in a sense, I think, it is the
same with that black servant as with the analyst.

We rid ourselves of all our shame when we talk to the analyst.
we are able to confide the innermost secrets of our loves, our hatreds,
etc., although our relationship to them is entirely impersonal, lacking
the intimacy of true friendship. This is absolutely crucial, I think. The
relationship with the analyst, as you probably know, is not an inter-
subjective relationship precisely because the analyst in the analytic
disposition is not another subject. In this sense, the analyst occupies
the role of an object. We can confide ourselves in them without any
intimate relationship of friendship.

Another aspect of this subjective destitution can be grasped via a
reference to the recently published autobiography, already translated
into English, of Louis Althusser.! Althusser writes that he was beset all
his adult life with the notion that he did not exist: by the fear that others
would become aware of his non-existence, that others, for example,
readers of his books, would become aware of the fact that he is an
impostor who only feigns to exist. For example, his great anxiety after
the publication of Lire Capital [Reading Capital] was that some critic
would reveal the scandalous fact that the main author of this book
doesn't exist.” I think, in a sense, that this is what psychoanalysis is
about. The psychoanalytic cure is effectively over when the subject loses
this anxiety, as it were, and freely assumes their own non-existence.

And I think that here, if you want to put it in a slightly funny, cynical
way, resides the difference between psychoanalysis and, let’s say, the
standard English empiricist-subjectivist solipsism. The standard empiri-

| dst-solipsist notion is that we can only be absolutely certain of ideas in
~our mind, whereas the existence of reality outside is already an
onclusive inference. I think that psychoanalysis claims that reality
~ outside myself definitely exists. The problem is that I myself do not exist.
OW, my next point, of course, is that Lacan arrived at this paradoxical
tion only towards the end of his teaching. Before this last phase, in
950s and 1960s, the end of the psychoanalytic process for Lacan
ved almost exactly the opposite movement — the subjectivization,
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